





Boston Public Library 


This book is to be returned to the 
Library on or before the date last stamped 
below. 








| FCRM NO. 609: 11,28,52: 50M. 








ie 


WORDS OF BLESSEDNESS 


OUTLINES OF THE TEACHINGS 


PARAMHANSA SIVNARAYAN SWAMI, 
ENGLISHED BY 


MOHINI MOHUN CHATTERJI, M.A. 


6 Galeutta: 
PRINTED AND PUBLISHED BY H. J. HALDER, 
VICTOR PRINTING WORKS, 
4, EspLanaDE Row, West. 
1899. 


SER OT SE RS ; 
1 Price—Eight Annas. : 





- i 


as) 


* 


' 
\. 
é 
i 
t/ 
Te 
| 
a 
fh 
fe 





FOREWORD. 


2019302 — 

N the ensuing pages are collected, mainly 
{ from the columns of the Indian Mirror 
newspaper, an unlettered teacher’s thoughts on 
topics of the highest interest and importance 
toman. The collection, though without system, 
gives, with sufficient distinctness, the outlines of 
his teachings. To the scribe this booklet will 
be a blessing if it can but smooth one weary 
pilgrim’s path. May the joy and peace of God 
fill the broad expanse of the earth ! 


CALCUTTA, 
September 16, 1899. 
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AN APPEAL. 


Some men, captives to dark ignorance, exclaim, 
with faces turned away from God, that of this Universe 
Creator, Ruler and Destroyer there is none. They 
say to those who assert a belief in God's existence: 
“Tf God there be show Him to us.” Let men 
with such thoughts pause and reflect. Seeing is 
the work of the eye. With what kind of eye do they 
desire to see God? Of the three kinds of eye, corpo- 
real, intellectual and spiritnal—imen have none where- 
with God can be seen, as manifested in the gross and 
subtle forms and as the cause. If you say, you have 
eyes of the flesh wherewith you see this beautiful world, 
it is meet for you to consider, with peace in heart and 
sobriety of understanding, how the faculty of seeing 
can be your own. If yours, then why, in a dark room, 
can you not see your own body or even the huge frame 
of an elephant? When the blessed sun appears, or the 
living luminosity of the fire is manifest, then alone can 
you see objects with your eyes. Hlse the eye of the flesh 
can vision nothing. If without light these eyes of your 
body cannot see even an elephant, then with what eyes 
do you desire to see God, the subtlest of the subtle ¢ 


As with the help of light you can see things of this 
world so when God manifests Himself within you 
as the light of the understanding, then, with the help 
of that light and with the eye of the intellect, you 
ean see God. And, again, when unifying Soul and 
God, He manifests Himself as the spiritual eye, then 
the Soul united to God sees itself and God as the 
One, secondiess, all-comprehending Supreme Soul or 
Reality. Then to the spiritual eye nothing will appear 
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but God. Then, for a belief in God no question will 
be asked of any one. Then, over the wide universe, 
beholding nothing but your own soul or the manifesta- 
tion of the one God, you will regard al! with love, 
mercy and veveration and dwell in peace that knows 
no end. So long as this spiritual eye doth not open, 
peace cometh not. Let all men endeavour so that the 
spiritual eye may open in all; then alone peace will reign 
supreme on earth. Let none suffer the pain that 
comes from “bondage to notions of glory and disgrace, 
defeat and triumph and individual and collective selfish- 
ness, OmSantih! The peace of God be with you all. 





RELIGION, BOOK AND GOD. 


Ye Hindus, Moslems and Christians, Pundits, 
Moulvis and Padres, cast aside all thoughts of glory 
and disgrace, of hatred and strife, of individual and 
collective selfishness. Mark well these words, and 
seek after the temporal and spiritual well-being of all 
men and your own. Mein reality know not God, 
Religion and the Books of Religion. Quarrelling over 
the Vedaand the Bible, the Koran and the Puran, 
they fancy that the God, worshipped by the one, is 
not the God, worshipped by the other. Thus thinking 
they fall under the power of hate, strife and mutual 
recriminations and wander in the mazes of unrest lost. 
They do not reflect what Religion really is, what the 
Books of Religion really are, and Who God really is— 
What the substance really is which is called by the 
name God. He who has not true discrimination 
between substance and form cannot have true wisdom. 
And without wisdom where is peace? From dis- 
crimination comes wisdom, from wisdom peace. 


It is the duty, therefore, of all human beings to 
reflect upon the nature of the substance, which is 
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indicated by the name Religion, the Books of 
Religion or the God worshipped. The substance can 
only be apprehended by discrimination between what 
passes away and what abides for ever. Cousider, then, 
- whether the substance, indicated by these names, is 
itself formless and devoid of attributes, or is pos- 
sessed of both. If the former, then, it is the trans- 
eendent Deity beyond the reach of mind and speech. 
“The mind mindeth Him not, the speech speaketh 
Him not.” Where thought dieth and spBech groweth 
dumb, how can reflection or discrimination be ? 


Even now, when your faculties of mind and speech 
are locked in deep, dreamless slumber, all thoughts 
of Self, Religion and Books of Religion, of God 
worshipped, of unity, plurality and nothingness—the 
very thought of their existence and non-existence— 
are not. When you awake and mind and speech 
are set free then comes the reflection concerning 
Religion, Books of Religion, Self and God. From 
this you can see that reflection and discrimina- 
tion cannot be where mind and speech are not; that 
is to say, these are in that which has form and 
attributes. 


That which has form and attributes constitutes the 
universe of thought and sense—mind and speech. 
This universe unites with what transcends mind and 
speech in the All-comprehending Supreme Being. 
He, in reality, is our Religion, our Books of Religion 
and the Object of our worship. 


If neither this universe nor what transcends mind 
and speech be your Religion, Books of Religion and 
the Object of worship, then what are they and what 
is the substance that you indicate by the words God, 
Religion, the Koran, the Bible, the Veda, and so forth ? 
It is self-evident that nothing but this universe, and 
what transcends mind and speech, can possibly be— 
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never was, is, or willbe. Whatcan your God, Religion 
and Religious Books be if neither ot these? Is He to 
find Whom Jesus, Mahomet, Rishis,; Prophets and 
Paigambars, strung together bodies of words, God, 
Religion and Religious Books ? Or are these the names 
of the transcribers of those works? When nothing is 
but this universe and what transcends mind and speech, 
then God, Religion and Books of Religion must be 
comprehended by these. If not, they are naught. 


If you say that paper and ink are God, Religion and 
Books of Religion, then the whole of the papers and 
ink in record offices are God, Religion and Books of 
Religion, If sound, then, the sounds that fill space are 
these. Ifof knowledge of truth these be the names, 
then, as the one Supreme Being, Who unites in Himself 
this universe aud what transcends mind and speech, is 
the one, only all-comprehending Truth, they cannot 
be different from Him. ‘This being so, where is there 
room for your mutual hate, contention and_ strife ? 
Men, led away by their individual and collective sel- 
xishness, rebel against the rule of truth and work the 
world’s woe and their own. They know not that, in 
reality, God, Religion and Books of Religion are the 
Supreme Being, Who comprehends this universe and 
that which transcends mind and speech. They work 
not for the world’s weal, but fight only about words 
and find misery alone as their lot. 


Men know not God, though He is their own. Not 
knowing God they hold fast to the opinions of men 
about God, Religion and Holy Books, surrendering 
freedom of the soul to sectarian dogmas and practice 
touching the food wherewith to nourish the body 
and the garments wherewith to clothe their nakedness. 
Each religion, each sect, belauds what is its own and 
decries what is another’s. Each seeks to drag the 
others to the path, by imagination traced, which it 
calls ite own. Of God each makes its peculiar 
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property which, save for its leave, none else may 
claim. God remains what He is, has been, and ever 
will be, and men gather from the thorn-bushes of 
hate, contention, and strife the fruits of suffering, 
sorrow and sin. Forgetful of their own blindness, 
they stretch out their hands to those they call blind. 
If a physician, who knows not his craft, hurts the body 
he would heal, the king condemns him and the people 
cast him away. Think ye, God has no terrors for those 
who destroy a soul by His hand made? Setter to be 
iguorant than wise in one’s own conceit. 


It behoves us all to reflect what in reality is the 
God we worship, the Religion we follow, the Book we 
believe in, the sect we belong to, and the practice we 
observe. Wherein lies the difference we condemn in 
those, not of our mind ? 


Ye proud men of intellect pause and_ ponder. 
Ere the body was born, what knew ye of God, 
Parameswar, Allah, Parabrahma and the legion of other 
divine names? What knew ye of the books or the 
tongues of men? Even this ye knew not that ye 
were, much less that God was. No one is born with the 
wisdom, of which he boasts. Naked were ye born in 
mind asin body. Yehave but learned to clothe your 
minds with impressions as your bodies with garments, 
but understanding from you is far away. And now 
with your intellects, diving down into the bowels of the 
earth and soaring into the empyrean of heaven, ye 
seek to unsceptre the Almighty hand. What know 
ye when this tiny spark of light within you is 
obscured in dreamless sleep? A mangy dog may lick 
your lips and a cancerous cripple expose your naked- 
ness. The intellect will not reveal the time your 
limbs will wither in sickness or your lives be despoiled 
by death. Daily is seen the glowing mind, the burning 
intellect laid low by a woman’s glance, the glitter 
_of gold or the empty praises of the popular tongue. 
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Must not very shame, then, wash away your pride 
and humble your hearts? Your minds are confused, 
your senses are led astray by the juggler’s art. With 
what will ye measure the measureless might of the 
Almighty God? He alone is the master, and holds 
the key to the Truth which is Himself. 


Sages and Saints, Prophets and Paigambars, Avatars 
and Incarnations, men say, ght their paths. But what 
know they ofthe Truth in their own hearts? Each 
dreamer dreams his visions true and knows not the 
dreams of another man. The dreams shall die but the 
truth shall abide for ever. ‘The teacher teaches what 
he is taught, the prophet says what he can hear, the 
incarnation fulfils hisend. But God lives everlasting!y 
the same without change, and He is the Truth. What 
men hear in childhood, they believe in youth and retain 
to the end, scattering woes and gathering pain as the 
price of false fidelity. The dualist and the non- 
dualist, the believer in a formless God and in a God 
with forms, the professors of nature and of nothingness, 
are all captives to the figments of their own minds. 
Blessing their own impressions as truth and damning 
those of others as falsehood, they bear the brand of 
suffering on their souls; while Truth, one and second- 
less, dwells impenetrable in its own serenity. Let 
men of all conditions, colors and creeds approach 
with hnmble and prayerful hearts, and join in the 
quest of Truth. 

What is is true; what seems is false. The All-com- 
prehending Supreme Being, whose expression or mani- 
festation is light, is the only truth. Besides Him, all 
_ else is false, for the reason that itis not. The thought 
that the many are distinct and different from the 
Supreme Being, is false; that the many are one and 
God, is true. The truth is true to all and for ever, the 
false 1s false to all and for ever. Withont the percep- 
tion of truth, there is no wisdom, without wisdom no 
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peace. The wise man, having realized the one Soul in 
all, seeks to give his own perce—God’ Ss peace—to all, 
<0 that all may abide in joy for ever. 


it is the duty of all men to find-the true being or 
substance. What is the God men worship? Consider 
these words, and receive the truth. If He is formless 
and without attributes, He cannot be spoken by speech 
or thought by the mind, nor can He be sensed by any of 
the senses. In Him the three conditions of couscious- 
ness, unconsciousness and  semi-consciousness of 
dreaming caunot be; thought in Him is impossible. 
in a state of unconsciousness, when mind and speech 
are suspended, no thought or reflection can exist. 
When that condition is replaced by consciousness, 
mind and speech emerge into activity and each one 
follows his previous impressions. 


If your God, by any name called, has forms and 
attributes, then remember He that is formless and 
devoid of attributes is Himself, through time without 
beginning, expressed or manifested as the universe 
before you, including yourself. This is the manifested 
God, whom the ancient people of India used to call 
Virat, the Great Lord. The Sun is His eye, the Moon 
His mind, and Fire is His mouth, and the senses and 
their appropriate objects (commonly called the ele- 
ments) are His different limbs. 


He that is beyond forms and attributes is all these 
forms and attributes. The many are but one and the 
one is secondless. All beings are but His limbs and 
members. In Him and by Him arise the aforesaid 
three conditions, which constitute the sphere of our 
existence. Beyond Him nothing is. If your religion, 
your Book, your sect, and your distinctive marks and 
vestments be real, they must be formless or have 
a form. In either case, they cannot be many. The 
formless cannot be subject to division, That which 
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has fotm must be a limb or member of the Great 
Lord. If they be any or all of these, how can they 
be many ? The same earth that is in you is in all the 
rest ? Every one of the divine limbs is universally 
present, not divided by ereed and class; the limbs are 
but one, as forming one indivisible whole. If again 
the physical body is your Religion, Book or Sect, you 
can see that the same material constitutes the body of 
all; if the mind and senses, it will be the same. If 
the individual soul {jivatma] is these, see then the 
one God is manifested in all as the individual soul, All! 
souls are but the sparks of that one Divine Fire. 
If none of these be they, they be not at all. 


Therefore, cast aside all hate and uncharity ; burst- 
ing the bonds of sectarian, religious and social selfish- 
ness, search out and hold fast to God who is truth, 
and work the world’s weal and your own. This is 
Salvation, this is Nirvana, this is Mukti. Om Santeh / 
The see y of God be with you all! 





CREATION AND GOD. 





Men of diverse religio te sects eontend against 
one another, touching the Duality and non-Duality 
of the Godhead, the procession of the Universe from 
the Deity, His formlessness or corporeality, and other 
like themes. The rancour and hate, with which 
the fight is fought, tronble the mind with vexations 
manifold. Therefore, lend ear, ye readers—Hindus, 
Moslems and Christians, Pundits, Moulvis and Padres— 
hold fast to the God who is truth, casting aside all vain 
and selfish thoughts. In peace of heart and sobriety 
of understanding receive, with diserimination, the 
truth touching the matters set forth. Search ont 
the commandments of God, who is the only trne 
religion, and by fulfilhng them achieve the world’s 
weal which is your own. 


9 


Of those who profess a faith in God, some say that 
the all-comprehending, omnipotent Supreme Being 
is formless, and, therefore, nothing that has form is 
to be respected. While others maintain that God 
is to be worshipped as possessed of forms and, there- 
fore, the formless is not worthy of worship. There 
are certain other cognate topics, that require consi- 
deration, so that the trnth may be the easier to 
receive. Some say that this visible universe, with 
all that moves and all that moves not, has proceeded 
from a portion of the Deity; others assert that 
there was in the beginning some thing distinct from 
God, wherewith the world was created. A third class 
again hold, that God alone was, and nothing else 
was, in beginning ; the creative thought sprang up 
in His mind and creation started into existence. 


In order to arrive at a correct conclusion, it 1s neces- 
sary, in the first place, to ascertain the reason why Goa 
is said to be onimipotent, all-comprehending and one. 
God comprehending in Himself all forms and the form- 
less, all names, attributes, and actions as well as the 
individual being, is one, impartible, omnipotent, and 
infinite. Else, leaving ont the individual being, his 
name, form, attributes, and actions, the Supreme Being, 
call Him God, Allah, Isvar or Parabrahma, cannot 
be all- comprehending or om nipotent. Comprehending 
this visible universe, with all its members in the 
shape of the earth, water, fire, air, akusa, the sun, 
moon, stars, lighting, and so forth, and all individual 
beings, as well as what is formless, God is all-compre- 
hending, omnipotent and one. In this infinite pleni- 
tude of being how can there be any other existence, 
all-comprehending, omnipotent or not ? 


In calling a tree all-comprehending and possessed 
of all attributes, you necessarily include in it the 
roots, branches, trunk, fruit, leaves, and so forth, 
as also the qualities of sweetness, bitterness, and 
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the rest. By leaving out a single one of these, 
the tree canuot be all-comprehending or possessed of 
all attributes ; such a process would render the concep- 
tion of the tree imperfect and incomplete. Simi- 
larly by including in Himself the whole of this uni- 
verse, moving and moveless, all names, forms, afttri- 
butes, and powers, as well as that which is formless, 
God is all-comprehending, omnipotent, and one. If 
any limb of the universe or any quality or power, is 
left out, the God-conception become detective and 
incorrect. Therefore, the formless cannot be all-com- 
prehending or omnipotent without that which has 
form nor the latter without the former. fs 


Concerning the theory of creation, which supposes 
that God, by His omnipotence, has, out of nothing, that 
is to say, what is unreal, created this world, and given 
it the appearance of reality, it is to be seen that, 
if by His creative will, ont of the unreal, God has 
brought this world into being, it will go back into the 
unreal or nothing, when He so wills. What has come 
out of the unreal will go back into it. If the world 
has proceeded from the real, it would remain for ever. 
It would only change its aspects. From the domain 
of the senses, it would change into the region of mind- 
perception, and thence into the condition of canse 
as in yourselves arise the conditions of waking, 
dreaming and dreamless slumber. If you, who are 
included in creation, are unreal, then your faith, 
works, wisdom and the God you worship are also 
unreal. What is unreal and false can never know 
what is real and true. The real alone can know the 
real. Children of parents, who are real, are them- 
selves real, and so are their faith, works and wisdom. 
From unreal parents unreal children can alone be 
born. The sprout must follow the nature of the 
seed: the contrary is not possible. From the real 
God an unreal creation cannot spring forth. 


' 
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What is really intended by saying that God is real 
and the world unreal, is this:—Our conception of the 
world, as something distinct from God and-yet real, 
is false. By way of illustration, if water is taken as 
the substance and real, the notions of bubbles, ice, 
clouds and the rest, as distinct realities from the 
water, must necessarily be false. 


In reality, underneath the various theories of crea- 
tion, lies concealed one and the same truth. That God, 
following a resolution, expresses or manifests Himself as 
creation ; that by His will He creates in Himself the 
appearance of the world, whereby what were nought 
are; or that a portion of Himself He fashioned into the 
world —of these notions the sum is precisely the same. 
According to all these statements, the material of 
which this world is made as well as that by which it 
is made, is the will of God: the whole world is but 
God's will. As the sharpness of the sword is not 
distinet from the sword, so this world, which in 
reality is God’s will, is nothing different from God. 

If you had not all proceeded from God and partaken 
of His nature, then why should He have lovingly 
provided for all your wants? He gives food to your 
hungry stomachs, water to your thirsty lips. He 
has given you garments for your vakedness and 
medicines for your bodily maladies. He has expressed 
Himself as the light of heaven to dispel the 
darkness of your ignorance and to remove your 
necds, temporal and spiritual. No one does this 
but for his own. Jf He had not been your own 
aud you His, whence would have come all your 
love and veneration for Him and your ceaseless 
desire for willing service in His cause. Let the 
children of God, casting aside all uncharity and con- 
tention, unite in His love, and achieve their own salva- 
tiun and the world’s good. The Father of many children, 
loved and obeyed by them all, will, with abound- 
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ing love, increase their joys through time and eternity. 
But men have forsaken their God, the children know 
not their own Father; and hence flow all their woes. 
Search ye after God, henceforth, with discrimination. 
Withont discrimination, truth is not perceived, with- 
out knowledge of truth there can be no wisdom and 
without wisdom no peace. Om Santih. The peace 
of God be with you all! 


GOD AND HIS WORSHIP. 


Man says with his lips “God is Omnipresent,” 
but his heart is far away from the truth. He 
utters the words of truth, but accepts not the fruth 
with his understanding. Let all, with peace in 
heart and sobriety of understanding, meditate on the 
Ounipresence of God. In every atom of existence, 
animate and inanimate, dwelleth the plenitude of 
God-head, for He is one and indivisible. 


Man speaks of the Omnipresent Deity dwelling in 
all things, great and little, because he conceives of 
those things as separate existences from God. But if 
by the understanding we separate from existence 
or bemg the qualities, attributes, and forms, by which 
things become known to us, we shall then find existence 
to be God Himself. The attributes and forms, though 
separated by the understanding, really have no 
separate existence from the existence they are 
separated from. If we take earth as the substance, 
we shall find palaces and piazzas, bazars and barracks, 
pots and pans, though differing in forms and attri- 
butes, to be in substance or reality, nothing but earth. 
Forms and attributes are by themselves mere creatures 
of the understanding, having real existence only in 
identity with the existence or being, lying underneath. 
If from these considerations you turn the eye within, 
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you find the eye or understanding to be only an attri- 
bute or power of the being it is attached to, and, there- 
fore, really, identical with that being. By right vision 
the All-comprehending God is steadfastly kept in view 
and all things are seen as distinct from, and yet identical 
with, God. In the midst of this wonderfully complex 
universe, the one God is realised. The Omnipresence 
of the One Indivisible God is never out of sight. 


A doubt may here arise. If God Himself be in all 
things and my understanding, usually called myself, 
and all these in God and be God the Omnipotent, then 
why is it that all ends are not served by all things ? 
Then why is it we cannot get oil from sand, heat from 
snow, and coolness from fire? Why is it we seek love 
from beings like ourselves. and not from the dust, of 
which they are made? This doubt can exist only in 
the absence of right vision. Because all things 
are identical in existence, they are not identical 
in qualities, attributes, and forms. The Omnipotent 
God has so distributed His powers that for all 
things all things are not possible. Because God, is 
Omnipotent, therefore, He is not obliged to show forth 
His power always and everywhere. His Omnipotence 
includes in it the power of exercising, His powers in 
the way He does. His Omnipotence is a power, and 
not a burden. In His Omnipotence God has with- 
drawn His power of heating from snow, and manifested 
it in fire. So also His power of animation or cons- 
ciousness sleeps in the stone and awakens to full life in 
man. Although the animate and inanimate are not 
separate substances and are one, in existence, yet they 
differ in attribute or form. The same God who is 
animate 1s inanimate; the same is manifest who is 
transcendent. Just as you, who are conscious in wak~ 
ing and dreaming, are unconscious in dreamless sleep. 


Because God has not rendered His Omnipotence 
manifest everywhere, and in all things, it behoves 
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rational beings to adapt means to ends. If you are 
thirsty, you drink water; if you are cold, you approach 
a fire. 

If you desire God your hope of realising the desire 
must rest upon His will. We hope to attain God, 
because He has ordained that attainment for men. 
It is necessary, therefore, to turn our minds to the 
means He has appointed for that purpose. God has 
two aspects; the one which transcends mind and 
speech, and in which no action resides; and the other 
is His manifestation in form, being the universe. If 
He works our salvation by giving to us Himself, it 
must be in the latter aspect, for in the unmanifest no 
action dwells. There must, then, be something in 
the universe, which causes in us the change, called 
salvation or the attainment of God. 


Teachers of truth arise in our midst and become 
known amongst the rations of the earth as Prophets, 
Incarnations and Rishis. Are these the forms in which 
God grants us the supreme grace? Does worship of 
these particular beings seeure for us the attainment of 
God? Or are we to worship the Supreme Being who 
comprehends all, for our salvation ? Casting aside all 
prejudices of race, caste, family, and early associations, 
if you give thought to the question and receive the 
truth, happiness will be yours for time and eternity. 
As foam, bubble, and spray arise on the ocean’s breast, 
and to the ocean go back, so in God are born Prophets, 
Incarnations and Rishis, and in God they finally gain 
rest. As something distinct, none will abide for ever, 
The meanest and the greatest, the lowest and the 
highest, the holiest and the unholiest, the wisest and 
the most ignorant, arise in God, and go back to God, 
entering into Him fully. God alone informing with His 
spirit this universe, which is to be conceived of as His 
body, remains changeless, impartible, unique, and all. 
What He is now, He is through all eternity. Foam, 
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spray and bubble are the same substance. One bubble, 
however great, cannot save another, however small. 
The ocean alone can give rest to the bubble, big or small 
by unifying the bubble with itself. By the worship of 
any particular being no spiritnal benefit can come. 
So long as these illuminated beings are in the flesh, 
it is the purpose of God, and, therefore, our duty that 
we should receive their word in love and reverence. 
But when they retire from life, no separate worship 
can be given them without spiritual offence. There 
would have been a continuous flow of these being 
on earth if the truth were as supposed. The All- 
comprehending, Eternal Supreme Being, who is the 
Universe and Beyond—the Manifest and the Trans- 
cendent—who is the light of the world and _ the light 
within us—is alone to be worshipped. He alone is 


the giver of the light that saves—the all-absorbing 
union with God. 


But how is the All- contending God to be 
worshipped ? The transcendent Deity is beyond the 
reach of the senses, mind, and speech. No worship 
of Him, the quiescent and attributeless, is possible 
beyond this knowledge. As the Universe, men say, 
He is unconscious. The worship of God is therefore 
impossible. For in the transcendent, there is no 
power of action, in the universe no consciousness. 
The difficulty here raised is apparent, not real. 
Owing to God’s omnipresence, consciousness is every- 
where, either concealed or revealed. For conscious- 
ness is nothing separate from the Supreme Being. 
When this aspect or power of the Deity is quiescent 
or withdrawn. from manifestation, we call it uncons- 
cious. When revealed, we call it conscious. Con- 
scions and unconscious are the names of different 
conditions, and not of different substances or exist- 
ences. ‘The same individual is conscious or uncon. 
scious according to the condition he is in, We see 
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from this that the totality of powers and attributes, 
which constitutes the Universe is God’s; the powers 
and attributes, apparently belonging to individuals or 
objects, are ultimately His. By the exercise of these 
powers God is the Ruler of what is within and what is 
outside of us. If all things are viewed as the powers 
or attributes of God, the inquiry as to what is conscious 
and what not becomes purposeless. All that we are 
concerned with is to see what power is competent to 
produce the desired effect. 


In the grossest aspect of existence—the one most 
readily apprehensible to our senses, we see that the 
one element force or principle, called heat, produces 
all the phenomena of nature. This agent is in its 
most concrete form the fire. Nothing passes from 
a grosser to a subtler condition, excent through fire. 
Every thing put into the fire leaves its own pature 
or condition, becomes fire, and then gradually passes 
out of the sphere of the senses. If we survey the 
whole of Nature, we find that the ultimate source 
of energy or the power of causing change is that 
which, when embodied or limited by conditions, im- 
posed by our senses, is the sun; the myriads of suns 
being but so many embodiments or manifestations of 
that one energy. No change of any kind is possible 
without this energy, and all changes of whatsoever 
kind are caused by it. Animate and inanimate 
things perform their proper functions and maintain 
the circulation of being under the influence or action 
of the Sun. If the change of heart, nature or con- 
sciousness, known as the attainment of God, is 
possible, it must be the effect of the same cause, the 
Sun ; for nothing else can cause change. As the fire 
carries objects from the gross to the subtle condition, 
so the Sun, that is the energy known as such, carries 
us from bondage, caused by the affections of the mind 
in the presence of objects of sense, to liberation or 
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vision of God, where the mind is divested of all such 
affections. Thus God by His energy, identical in 
substance with Himself and by men called the Sun, 
achieves our salvation. God who transcends our senses 
and understanding is yet manifested for this purpose 
as the universal energy, the Sun. 


Men ordinarily take the Sun to be a luminous globe, 
large but limited. But let them consider that the 
energy, known as the Sun, is working everywhere and in 
all things, they will perceive that of the manifestation 
of God as the universal energy, the Sun as generally 
conceived, is nothing but a track, a foot-print, a 
concrete and sensuous representation. What the eye 
is to the living, intelligent man, the Sun is to the 
Universe. If you desire to pay homage to a king, you 
do it before his eyes; soif you desire to worship God, 
you do so before the Sun, which is the eye in God’s 
body—this Universe. The energy, which is the 
consciousness within us, is the Sun outside of us and 
is known throughout nature as heat, light, life, and 
by many another name. Knowing this manifestation 
of the All-comprehending Supreme Being, whose 
one aspect transcends all, we worship Him perfectly 
with love, devotion, and truth, and in the form of the 
energy men call the Sun, He brings about our salva- 
tion, making a gift to us of Himself. One Santih. 
The peace of God be with you all! 


VISIBLE PRESENCE OF GOD. 


Men, cast aside all thoughts of glory and disgrace, 
triumph and defeat and social and individual selfish- 
ness; listen to these words and understand the true 
meaning thereof; so that ye may know the God ye 
worship. With true knowledge establish your hearts 
on Him and abide in everlasting joy as joy itself. 
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The light that is true knowledge is in all men and, 
by God’s grace, it can discover all that is hidden. 
But judge not according to appearances or the opinions 
of men. Run not after the crow, because some one 
says it has flown off with your ears. Feel for the ears 
first. Consider what is it men call intelligence. You 
see its works. By its presence, you know you are 
and can distinguish objects. But what is it? You do 
not know. If this intimate entity is not known, 
how can any thing else be truly known? You are 
intelligent in the present moment; but, in dreamless 
slumber, you are unintelligent or unconscious. What 
is absent then? The body remains, as it now is; the 
breath of life, in its regular pulsation, keeps the blood 
in motion and the body from death. All is as before ; 
one thing alone is wanting—light or intelligence. 


Is this intelligence visible and manifest or invisible 
and unmanifest ? These are the only possible aspects 
of existence. If it is unmanifest, it is beyond the 
reach of thought and speech ; as is the case with you 
in the unconsciousness of deep slumber. Then vanishes 
the thought “Iam”; and the thought “God is” 
or “the world is,” is non-existent, if possible, in a 
greater degree. Discrimination or perception of dis- 
tinct objects being intelligence itself, it cannot be 
where discrimination is not. Intelligence, thus, is 
not the invisible, unmanifest. If it is visible and 
manifest, there need be no difficulty in its ascertain- 
ment. 

Vast and limitless as the universe is, it consists of 
a definite and limited number of elements or principles, 
corresponding to our senses and faculties. From this 
point of view, the most holy Scriptures of this country 
teach that the whole universe is one Person, called 
Virat or the Great Lord, whose various imbs are the 
earth, water, fire, air, akasa and light or manifestation, 
in its dual aspect of warm and cold—Sun and Moop 
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This Person, including you all, male and female, and 
all that is moving or moveless, is eternal, self-existent, 
and complete. 


Religious controversies of the world rage around 
questions relative to the nature of this Being. By the 
mental process of abstraction some separate His sub- 
stance from His powers and attributes as also the 
external manifestation of His existence. Rejecting 
all manifestation as illusory, they receive and declare 
the one attributeless, actionless, transcendent Cod. 
Others, neglecting the external as created and _ perish- 
able, proclaim the God of Theists, unifying the sub- 
stance with the powers and attributes. Others again 
repudiate the one substance as an abstractiun, accept 
the external alone, wholly or in part, endow it with 
intelligent attributes, and range themselves under the 
different standards of Pantheism and Polytheism. 
But He remains what he was, is, and for ever will 
be—the Complete Being—while men reap the whirl- 
wind of sorrow and suffering, having sown the wind of 
contention and hate. 


ATf intelligence is manifest, it must be comprised 
within what are called the limbs of Virat. If you say 
it is earth, it is nothing but your flesh and bones; if 
water, it is your blood, serum, and the bodily juices; 
if fire, your powers of digestion and utterance ; if air, 
your breath of life; if akasa, it is the openings in 
your body, seemingly empty. If you say it is light, 
the discussion comes to an end; the light of the 
world is seen as the light within. If the combination 
of the five elements be taken to be intelligence, then 
mark this: Your own body is that combination. In 
unconscious, dreamless slumber, the same body and 
breath remain, and yet intelligence is withdrawn. 
Who is, then, your intelligence, that is, yourself as 
known to you? Not knowing intelligence within, you 
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Jook upon Light, the sum of all individual intelli- 
gence, as unintelligence. You disregard the great 
sources of light—the Sun and Moon—as inferior, 
unintelligent existence. Whose is the power now 
active within you as the thought “Tam,” and by the 
withdrawal of which that thought vauishes in dream- 
less sleep? You do not see that He who, as external 
light, is manifesting the universe of names and forms, 
manifests within you the thought “Iam.” External 
light being withdrawn, you see nothing; but the 
thought “I am” persists. But when the light is 
withdrawn, from within your body, this thought also 
disappears, and you are plunged in dark unconscious- 
ness. The breath of life alone preserves your body 
from corruption, as the spirit of wine preserve a body 
that is dead. Labor and rest are the law of the 
universe which even the life-breath follows. It is 
alternately active im the left and right nostrils; thus 
divided, the life-breath watches over the body, as 
sentinels, with periodic changes, watch over a fort 
besieged. When life-breath goes, the body dies, 
Herein lies the difference between sleep and death. 

This is spiritual blindness that you see within 
intelligence, but not light and outside light, but not 
intelligence. And this blindness is the source’ and 
spring of all your sufferings. But light is intelligence, 
and intelligence is light. The same Person is light 
and intelligence. He is within and without, the com- 
plete Being. Whoso sees thus sees truly. This true 
sight is wisdom, and wisdom is peace. He that lacks 
true sight, lacks wisdom ; and without wisdom there 
cannot be peace. 

Seek refuge in Him; and perceive the identity of 
what is without and what is within by examining 
them with care. What is not in you is nowhere, and 
what is anywhere is within you. You have seen that 
the five elements outside form your physical bedy and 
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life. But you do not see what you call yourself, your 
mind or feelings and your intelligence. The cold 
light, called the moon, is the mind which relates 
things to you as “mine” and “thine,” and the warm 
light, called the sun, is the intelligence. Outside, 
God as light is ruling the world; inside, the same 
God as yourself is discriminating between truth and 
error, seeing with the eye, hearing with the car, smell- 
ing with the nose, and tasting with the tongue. 


Of you the three states, waking, dreaming and 
unconsciousness, daily alternate. You are in the sun 
form, when awake ; in the moon form, when dreaming ; 
and in the form of darkness when unconscious in 
sleep. As in all these conditions, you are the same 
person—one and changeless—so the one light, includ- 
ing the light, called you, remains the same, whether 
as the sun, moon or darkness—manifest and unmani- 
fest, immanent and transcendent. The one person, 
including you all, is complete, all-comprehending, 
eternal, self-existent, impartible and infinite. 


Think not of any superiority between the manifest 
and unmanifest, as possessing attributes or devoid of 
them. ‘The Being is what He is; His aspects are two: 
manifest and unmanifest, and the other pairs of 
opposites. In the unmanifest, invisible aspect, He 
is the cause; in the other aspect, He is the effect. 
The cause cannot be the cause without the effect nor 
ean the effect be the effect without the cause. In 
the unmanifest aspect He does nothing; in the aspect 
of manifestation or light He does all that is done, 
spreading out as the names and forms which are taken 
to be the universe. The substance, in relation to names 
and forms, is called the cause. In Himself, He is the 
all-comprehending, complete Being—He is what He 
is. So cast aside all doubts, and find peace in Him. 
Om Santih! The peace of God be with you all. ) 
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HOW TO WORSHIP GOD. 


To worship God truly needs not power or wealth or 
solitude. A pure heart from which all crookedness 
is cast out is the only requirement. Establish your 
thoughts on the all-comprehending compiete Being. 
The light that lighteth, within and out, is His living 
visible presence. Examine all things and know this 
to be the truth. As the breath naturally rises and 
falls, call on Him in silence that none may hear or by 
that name which to you is holy. If such names be 
many, select one that will offend no man. If the 
conditions admit, offer to God in the form of fire, His 
active energy nearest to you, things with taste and 
smell, sweet to man; and let no creature suffer that 
you can help. Thus acting live in joy while ye live 
and death will but increase your joy and not take it 
away. 

In all. things discriminate between truth and 
untruth, giving loving hospitality to truth. Look on all 
with an equal eye, regarding all creatures as the many 
embodiments of God who is even your own soul. 
Follow -after righteousness, encouraging one another 
on the road. When blest with abundance, regard 
it not as meant for your peculiar enjoyment. If it 
were so, your life would have been lengthened, beyond 
measure, to secure the full enjoyment of your posses- 
sions; and God would have made you differently from 
the rest of mankind. In God’s design all the good 
things of this earth are meant for all His creatures. 
Thus thinking in all things, search after the purpose 
of God. And when it is found, work for its fulfilment 
with loving zeal, applying all things to their appointed 
ends, Thus ye shall live, by God’s grace, without 
hate and strife. Then drought and flood, sorrow and 
sickness will be not ; and death’s visits never untimely 
come. Let peace and contentment rule your lives. 


23 


When ye have the day’s bread take no thought for the 
morrow, resting in the faith that He who has provided 
so far will take care of the next day. 


It is God’s commandment that men shall let none 
suffer for want of life’s necessaries. Search out with 
care and feed the hungry and clothe the naked. In 
loving faith make burnt offerings to the living God, 
who, pleased with your works, will bless the earth 
with plenty and rejoice the hearts of men. 


_ God is not fed except when the Fire and His crea- 

tures are fed. If these be not fed, God is not fed. 
If not in this way fed, mountains of food, though 
kept in holy places and consecrated by holy texts, God 
will not accept. 


(Men, wise in this world’s wisdom, say the Fire is 
in our bellies: when we eat, the Fire eats. True 
enough.) But then why light a lamp, and not swallow 
oil and wick ; why feed the engine fire and not. stuff 
the man of science with coals? Flesh and bones are 
but earth, then why not plough up the bodies of men 
in the hope of a ‘rich harvest? The man of true 
understanding acts according to the laws of God; there- 
by he gains his end in this world, and adds thereto 
the righteousness that comes of obeying the will of 
God. Transgressing God’s laws, men suffer through 
sin. As one, refusing to walk on_ his feet, seeks to 
walk on his head, fails to walk and breaks his neck. 
The truly wise know to adapt the means to its 
appropriate end. (The feeding of God, through the 
creatures and the Fire, should in like manner be 
understood. ) 


But luxurious living has taken the place of devo- 
tion in the hearts of men and equality of vision has 
departed from their midst. Princes and persons of 
wealth aud power have other thoughts in their hearts. 
To-them this world seems made for their personal 
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enjoyment and not fcr the good of those, entrusted 
to their care. The food that the earth yields, say 
they, is for them alone, and not for all creatures nor 
for offerings to the living God in fire, Bending their 
acts to their thoughts, they live in hate and strife, 
finding misery alone for their lot. 


Ye men, now casting out pride from your hearts, 
seek to know the commandments of God and His 
ways in this world ; and, in obedience to His will, live 
in peace, rejoicing in the joy of God. 


TRUE INSTRUCTION. 


The instruction which befits a man to fulfil his 
duties, tempvral and spiritual, is true instruction. 
In the result comes joy in all things, and in one’s self. 
Ere impressions and opinions can blunt the keenness 
of perception instruction must begin its work. When 
utterance becomes distinct and clear, usually at the 
age of five, the instruction of children must commence, 
so that knowledge and strength may increase with 
the increase of years. 


From the dawn of intelligence, children must be 
inspired with love and reverence for their parents and 
elders, and taught to render them joyous obedience. 
How can a man worship, in thought and deed, the 
Supreme Being, whose manifestation is light, if he 
does not love, worship and obey his own father and 
mother? Hvery man must learn to look upon a 
woman, irrespective of birth, beauty, age and position, 
as the Mother of the Universe. Present or absent 
she must be honored accordingly by body, mind, and 
speech. Whoever breaks this law, comes to an evil 
end. A man may perform the most gorgeous rites, 
the most elaborate ceremonies in one of the many 
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names of the Mother, the All-embracing Power, vari- 
ously called Kali, Durga and Sarasvati, but She will 
accept not his worship, if womanhood is not honored. 
Of this, doubt there is none. When beauty in woman 
gladdens the heart, think what greater Beauty is 
He, of whom the beauty you see is but a ray. That 
Beauty is a joy, which fills the broad expanse of earth, 
air, and sky, and knows no end. 


All sentient beings are forms of the formless 
Supreme Being who can be honored only by honor 
and courtesy being shown to all men, gentle and 
simple, saints and sinuers. 


To govern the tongue must be learned early by 
avoiding vain, purposeless talk, and by speaking the 
truth in a manner that works no one’s hurt. And in 
childhood must be engendered the love of sincerity 
and gracefulness of conduct. With the instruction 
in academic lore children should be taught such 
knowledge as would enable them to earn their liveli- 
hood by the labor of body and mind, and to work for 
other’s good. They must be taught the right use of 
knowledge, intelligence, wealth and strength. The 
strength of the strong is the support of the weak ; 
the knowledge of the Jearned is the cure of ignorance 
in others ; the richman’s wealth is the poor man’s stay. 
Thus, has God provided for the fulfilment of all the 
needs of man. All wants can be satistied by the right 
use of what God has provided. There are remedies 
for sickness, food for hunger and garments for the 
nakedness of man. 


The foundation of right conduct is what was called 
by the ancients in this country “ even-sightedness.” 
What hurts you hurts another; what gladdens you 
gladdens another. The Sentience that informs one, 
informs all the rest. In this thought established, labor 
to increase the world’s tale of gladness and lighten 
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the world’s load of pain. In this wise, shall life’s 
journey be performed in joy. 

All desire to walk according to their own will, 
But not knowing the true means to that end, each 
one seeks to make the others walk as he wills. A 
man’s will is truly free when he lovingly gives free- 
dom to the will of all. What you give to others, the 
same will you get. The giver of respect gets respect, 
of protection, protection.. The merciful find mercy. 
In gladdening others, your own heart fills with glad- 
ness, and pain brings home but pain. As ye shall 
sow so shall ye reap. What ye seek for yourselves 
alone is a deceitful mirage. Appreciation of other's 
merits brings your own to light. When merit is 
prized, demerit dies, and gladness comes to all and 
you. 


Shame and fear must claim as mother that which 
hurts another man. But strength and joy must be 
the consort of every thought and act which lead to 
God whose manifestation is light. From childhood 
must be learned the lesson of cleanliness in all things, 
so that the body, mind and senses, food, furniture, 
and dwellings—all the surroundings, in fact, may be 
actually clean and not merely pure for purposes of 
ceremony. Strict attention should be paid to preserve 
children from acquiring vicious habits, especially that 
of pressing or persuading others away from the path 
of truth and duty. 


The earliest opportunity should be seized to implant 
in the youthful mind that love of strength which will 
prevent the waste of immature manhood. 


Lovingly must all worship, with body, mind and 
speech, the All-comprehending Being, whose manifes- 
tation is light, who is formless and invisible, and yet, 
is the infinitude of forms and names, the gross, the 
subtle, and the cause, the moving and the moveless 
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the male and the female. Opening your hearts unto 
Him, pray in such wise that your welfare, temporal 
and spiritual, may be achieved. 

Call upon Him with the mind by the internal repe- 
tition of the mantra or formula, Om Sat Guru, «e., 
the All-comprehending True Teacher, and desirous of 
the world’s welfare make offerings in the fire every day. 


It is the duty of the State and the paront to in- 
struct children touching these things. This duty 
being well-performed, the world will rejoice in eternal 
peace. Om Santch. The peace of God be with you 
all, 


GOOD WORDS FOR ALL MEN. 


Attend, ye Men! Cast aside all thoughts of glory 
and disgrace, of triumph and defeat and of all kinds 
of self-interest, and receive the truth which works the 
weal of all. 


To walk in the path of God delights not the heart 
of man. Misled by desires, men build societies of 
religion; each religion and sect proclaiming its own 
superiority over all the others. By selfishness over- 
come, each seeks to absorb the rest. “Come unto 
my bosom, and ye shall be saved. There is no hope 
outside” is the cry of all. To walk in the path, fixed 
by God, cannot feed man’s self-love and vanity. 
Hence all lust after glory and power by building 


religions and sects. 


Custom forbids the re-admission into his evgptiost 
fold of a Hindu who wanders into Islam or Chris- 
tianity. Of late, in Calcutta and at Lahore, some 
Hindus are endeavouring to help their errant brethren 
to return to the religion of their birth. The wise 
man, who looks on all with an equal eye, welcomes all 
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and abandons none. Put many Hindus have risen to 
strike at the outstretched brotherly hand. Now, 
listen all whose hearts are tied to religions, sects and 
societies, and consider what is that in which acceptance 
and rejection of a religion may occur; what in man is 
good and what evil, and whom good and evil alike 
obey. 


The gross and subtle bodies of man and woman, 
together with all powers and faculties of sensation, 
action and thought are derived from the All-com- 
prehending Supreme Being, whose manifestation is 
light, and are egnally placed in all. All bodies are 
forms of flesh, blood and bones, possessed of those 
powers and faculties, and in all dwells the individual 
Soul or Jivatma who is the same substance as the 
Supreme Being. By the sprinkling of water or by a 
surgical operation, a Hindu becomes a Christian or a 
Moslem. But which of those things that go to.make up 
a human being undergoes a change by reason of baptism 
or circumcision. The limbs, members, powers and 
faculties he had as a Hindu continue, every one of 
them, the same when he answers to the name of 
Christian or Moslem. The body does not change its 
color from black to white or from yellow to red. Each 
organ and faculty performs its appropriate work as 
before. He does not cease to see by the eye, or hear 
by the ear. The living soul feels pleasure and pain 
as before. Nothing changes. Now, consider what 
thing, called Hindu, is taken out of him and 
what, called Christian or Moslem, proceeding from a 
Christian or Moslem body, takes its place. Does 
new flesh, blood or bone or faculty, or a new soul enter 
into the erst-while Hindu ? 


(If ye say that evil qualities go out and good 
qualities come in upon conversion, then pause and 
ponder, ae is the Master of these qualities, at 
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whose bidding they come and go? Look into your- 
seives, and see that ye cannot at will direct the move- 
ments of your nature earthward or God-ward. 
Then, how can ye do for another’s good what ye can- 
not do for yourselves? None can, in reality, tran- 
scend the ordination of God. Those who attempt it 
reap misery as the wages of their transgression. In the 
day-time men see things by the help of light, which 
is God’s expression or manifestation. That power being 
withdrawn in the darkness of night, nothing is visible 
to the eye. No effort on your part can disturb the 
law. If man’s might aught availed in this, ye could 
have controlled hunger and thirst, sleep and waking, 
at will. God has created all men alike. All mankind 
forms one society. Fowls of the air, beasts of the 
jungle and snakes that crawl on their bellies form 
different societies and classes. If aman has the power 
to give a sect or society to another, then why can he 
not take into his peculiar society or sect the deadly 
cobra or the ravenous tiger ? 


If your sect and society, Hindu, Moslem or Christian, 
had been real, that is, created by God, then He would 
have made your bodies bear distinctive marks, which 
would have saved you all from proselytising labor and 

each man’s sect or society would have been written on 


his face by the hand of God. 


If difference in the food eaten should be taken to 
constitute sect or society, it is meet for you to con- 
sider what purpose food is intended to serve. From 
food comes preservation of life, health of body and 
strength. A man incurs no blame for eating any kind 
of food, natural to man, if his object is to maintain life 
and health. As the fire consumes all things, pure and 
impure, and turns them into its own nature, without 
loss of its own purity, so the Soul is not contaminated 
by the food, put into the body. It does not become 
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rice by eating rice or bread by eating bread. Nor 
does it become a bull by eating beef or a hog by 
eating pork. The purity the Soul had in the begin- 
ning it has now, and will retain to the end. 

By crossing the seas and visiting foreig:n parts, the 
Soul suffers no taint. Neither the body nor the subtle 
faculties undergo change thereby. God, whose ex- 
pression or manifestation is light, is present equally 
everywhere, in a cesspool and ina holy place, and is 
sucking up the moisture from all things, pure and 
impure. By presence in a cesspovl for endless ages, 
He loses not His purity, but can purify the impure. 

Think ye to foster the good and destroy the evil 
qualities in a man by admitting him into your fold ? 
Consider wherein lies the goodness or badness of our 
qualities. The world-ward movement of the heart, in- 
constant and changeful, is the evil and when the 
heart flows, in one changeless stream, God-ward, we 
call it good. But good and bad qualities obey God 
alone. If ye seek refuge in Him, and with love and 
reverence pray to Him, He will, in His infinite mercy, 
prevent the wandering of the heart and draw you 
into intimate union with Himseif, giving you salva- 
tion which is eternal peace. Then strife, hate and 
contention cease and love and peace dwell in the 
midst of men. 

Every man, be he Hindu, Moslem or Christian, 
must know the commandments of God, and render 
them loving obedience. The limbs and members, organs 
‘and faculties, given by God, remain unchanged. And 
it is His will that men should eat such food as will 
give them health and tranquillity. It is not His will 
to reveal or hide Himself in respect of any person or 
place. He manifests Himself everywhere, and to 
every one. The wise man, beloved of Him, looks upon 
all men as himself and God, in reality, and endea- 
vour to plant their feet on the path of truth. 
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In times now past, the ancestors of the Hindus 
amongst men walked the path of truth and righteous- 
ness, aided by their excellent qualities. If man or 
beast fell into a pit or stuck in mire, knowing them 
to be their own Soul, the ancient Aryans labored for 
their rescue and protection. In these days, the des- 
cendants of the Aryans far from rescuing such crea- 
tures will hit them with stones and drive them deeper 
into the mire. Love of truth and God having departed, 
all these have followed. 


Therefore, all ye men, consider the whole race of 
man as one great community by God’s hand built. 
Casting aside self-identifying interest in man-made 
communities, known as Hindu, Moslem and Christian, 
seek refuse in God alone who is Truth. With discri- 
mination search after His will and obey it in love ; 
so that every one may dwell as joy in the joy ever- 
lasting. Let each one correct what in him is bad by 
the good that is in another. If any individual or com- 
munity is condemned, the condemnation falls upon 
God. If the twig is condemned the tree suffers along 
with it; and he who condemns God must surely perish. 
Receive the spirit of these words and let that spirit 
light your path, in things of this world and in things 
spiritual. So far man has suffered no loss. Om Santih. 
The peace of God be with you all. | 


RENUNCIATION, TRUE AND FALSE. 


Man understands not that renunciation which is 
pleasant in the sight of God. He rebels against God 
with pride, born of blindness, and finds, instead of joy, 
the heritage of suffering. 


Man has not made a blade of grass that it can be 
truly his. Even this body that he calls his own, the 
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measure and proof of his ownership, he has to leave 
béhind at death. Then, what has he, or what is there 
that can be his own? All things are God’s, the form 
and manifestation of His power and, therefore, of 
Pimself. Apart from Him, man is not; much less 
has he aught to leave or cieave unto. 


So long as you are active in this body you need 
what the body needs. Fulfil these needs out of God’s 
abundance and ask for nothing beyond. True con- 
tentment is true renunciation. Jt is natural, not 
forced. Accept things or renounce them, guided by 
the knowledge of these needs, and thank and _ bless 
God alway. God’s is all that is. He gives you all 
you need. He is merciful. Seek refuge in Him and 
abide in joy eternal as joy itself. 


You need to clothe your nakedness, but not all the 
silks and satins of this world. Food you need to fill 
the emptiness of your bellies, but not all the things 
of earth, water and air to gorge the glutton’s lust. 
You need a light to lift the gloom of your dwellings, 
but not all the lights of the earth. ) 


Accept the gifts of God, but claim no ownership. 
He is you, and all that moves and moves not, as also 
what transcends your mind and speech, His mani- 
festation is what you call light, out and within. Thus 
keeping your thoughts steadfast, live, while you live, 
in joy ; and die, when you die, injoy. In God and 
as God, you die not nor live; you are what you are, 
unqualified and attributeless, yet manifested in and 
as all things. Thus you are, and will find it thus 
if your vision be but right. You can neither leave 
nor take. Enjoy all things, but crave for none. 
Regret not the enjoyment that is past; search not 
the future for enjoyment ; and lose not heart in doubt, 
misgiving or fear in the enjoyment of what fulfils 
your needs. This is the eternal behest of God. 
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If men teach you to renounce, for the sake of find- 
ing God, women and wealth—sex and vossessions— 
wait and watch for the beckoning of God’s will which 
is the true law of your being. God including in 
Himself woman and wealth—sex and _ possessions— 
is eternal and _ self-existent. Without woman and 
wealth, He is incomplete. If you consider them and 
yourself separate from God, and seek to possess them, 
you raise your impious hand to impair His complete- 
ness. If you view yourself and them in and as God, 
renunciation is impossible ; and to desire it is to desire 
the non-existence of God. 

What is the woman that man will have to abandon ? 
She is the mother of man. Without her, saint or 
sinner, monk or layman, incarnation or sage cannot 
come into being; without her, youcannot be to leave 
her. 

\ Out of the same things, the body, senses, faculties, 

feelings and intellect of man and woman alike are 
made. If this impure idol of flesh, blood, and bones 
be called woman, then man is but woman himself. 
With the different “limbs of Virat,” the manifest 
and unmanifest God, all beings are made—man and 
woman. The same earth is the flesh and bones of 
man and woman alike the same water is the blood, 
serum and juicesin manand woman. So is the fire the 
powers of speech and digestion, the air the life-breath 
and akasa the power of hearing in both. In man 
ard woman alike, the feelings are the moon; and in 
both the sun as the intellect is seated in the head 
discriminating truth and error. The light, called the 
sun, and the light, called java or the individual, uni- 
fied, rest in what you call the cause. Even the dullest 
can see that the earth, water, and fire will turn into 
their nature a body whether a man’s or a woman's. 


The “limbs of Virat” are equally in man and 
woman. If the woman be earth, to renounce her you 
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will have to dwell in the sky, living upon the fruits 
of the air. In short, if any or all these holy “limbs ” | 
be woman to renounce her, you will have to renounce | 
God and yourself. | 


If renunciation, in the world’s sense, of woman and | 
wealth led man to God, then why is not every eunuch 
and pauper in the highest state of beatitude? The 
truth is, things external neither bind nor liberate the 
individual. It is the heart or mental attitude. If 
your heart longs for the fakir’s rags or the beggar’s 
bowl, you are in bondage. Another man who, while. 
enjoying the pleasures of heaven and earth, longs for 
nothing, is truly free. He reckons not himself gained, 
if all things are gained, nor lost, if all things are lost. 
He knows, he is what he is—eternally the same. There 
is nothing for him to lose or gain. As the cause, the 
powers and the effects, God is complete. What, then, 
is there to renounce or accept? Such a one, man or 
woman, is truly free, truly, divine. Attraction for 
anything, separated from God, is bondage ; aspiration 
for all things in and as God, is true renunciation. 
All remains as before, the heart alone changes ; this 
is true renunciation. But this is not attained by des- 
poiling yourself of externals or by any effort of the 
will. It is a gift from God who moves your will 
towards its acceptance. 


May all seek refuge in God, and, gifted with true 
renunciation, abide in everlasting joy as joy itself. 
Om Santih! The peace of God be with you all. 


MAN’S INGRATITUDE. 


Men, casting aside all thoughts of glory and disgrace, 
triumph and defeat, lend ear to these words and receive 
the spirit thereof. 
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Man is ungrateful. He honors not the parents from 
whom he proceeds and who bring him up to man’s 
estate from helpless infancy, with love and care ; nor 
does he render them loving obedience. He heaps 
sorrows on their grey hairs and brings them to life’s 
end, unloved, unhonored and unsolaced. He leaves 
his parents in suffering and want, and wastes his sub- 
stance in riotous living—in pleasures that leave a stain 
on the soul. He neglects a living mother to celebrate 
her funeral with pride and pomp. 


Man honors not the King who gives him protection 
and receives not the King’s laws in love and loyalty. 
He reviles his King and laughs him to scorn. 


Where man has gain there ishis love. The parents 
are honored, when a rich inheritance is expected from 
them ;,the wife is loved, if young, rich, and pretty ; the 
husband is despised, if poor, infirm or old. Cattle, 
when past service, are put out of the way or slowly 
killed by neglect. Man, ungrateful, cares not for what 
gives him no gain. 

Man, in the days of wealth or power, is made much 
of by his fellow-men. But when by God’s mercy evil 
days befall hirn none will take him by the hand or 
speak to him a word of comfort or consolation. With 
the return of better times troops of friends will sur- 
round him with love and respect. Man, in his ingrati- 
tude, sees not that the soul remains the same in all 
stations of life. Wealth and power come and go but 
the soul abides unchanged. 


How can he, who will not worship the changeless 
soul in his own father, mother and the rest, worship 
the Universal Father and Mother,—the Supreme Being 
whose manifestation is light ? | ) 

The All-comprehending Supreme Being, manifested 
as light and called by the ancient people of this 

country Virat, is the Mother and Progenitor of the 
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Universe, and also its Teacher, Ruler and Soul. He 
is manifest and unmanifest, visible and invisible, and 
is everlastingly present everywhere. Ungrateful as 
man is he does not even look at Him once and ask who 
He is. So rank is man’s ingratitude, he does not ever 
bend his head to Him in love and reverence. Man 
views Him with contempt and laughs Him to scorn. 
Hence flows the endless stream of man’s sufferings. 
And yet he will not learn that beside Him none else 
is, will be or can be. / 


In the Scriptures of the world, names have been 
imagined, without number, of this Being, the visible 
and invisible, whose manifestation is light. But in 
clear, unambiguous words, it has not been taught that 
this alone is the Ruler of our spiritual and temporal 
welfare. Nor hasit been taught that of Him are the 
names God, Allah, Brahma, Iswara, Siva, Vishnu, Kali, 
and the rest. Men think that these names, if propi- 
tiated by worship, will bestow on them Heaven, Kailas 
and Vaikuntha. They will not know the Everlasting 
One whose names these are, and give Him worship. 
But they worship those names that really exist not, with 
misplaced faith and a multitude of feasts, fasts and 
ceremonials. And images, made by the hand of man, 
are put upon the throne of the living King of the 
World... They turn their faces away from the real 
God and their worship far from doing any good is 
daily adding to the miseries, begotten by mutual 
hatred, contention and strife. It weakens the strong 
man’s arm and clouds the wise man’s mind. 


And yet none will consider whose are the names, 
the scriptures of the world have embalmed, and whose 
the worship those scriptures proclaim. If a man 
should say that of the Supreme Being, the light of 
the universe, these be the names, then let him say, 
why all this fight between men and nations, in the 
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name of God; why does religion divide the world, 
and why does one man proclaim his God above the 
Gods of others? If he should say that whatever the 
name may be, the Being worshipped is the same; by 
whatever name men may call Him, He alone is invoked, 
then let him pause and reflect. Water has many 
names in many languages. Ifa man is thirsty, he 
will find relief by drinking water, whether he calls it 
by that or any other name. If he simply feasts his 
eyes with water, and repeats its names in all the 
tongues of men, his thirst will not cease to burn. 
But if not knowing the name of water in any tongue 
he drinks it his thirst will disappear, and peace will 
come to him. God is the same, manifest and un- 
manifest. The person asleep remains the same 

person when he awakes. It is meet to do reverence 
to the parents, when awake, for thereby reverence is 
also done to them, when asleep. No harm is done, if 
no special reverence is shown to the sleeping father or 
mother. The parents, who lie still in sleep, nourish 
and protect the child, when awake. Only a fool says, 
the sleeping mother is one, and the mother awake is 
another, and does reverence to the one, refusing it to 
the other. 


The All-comprehending Being, whose manifestation 
is light, is the Parent; and all of you are His children. 
In His attributeless, actionless aspect, He is said to be 
asleep; in His aspect of manifestation as the all- 
pervading light, the Omnipotent Deity, He is said 
to be awake. If men worship Him as manifest or 
awake, they truly worship Him, the All-comprehending 
Being, whose manifestation is light. Let man, woman 
and child worship Him. He is the essence of all that is 
good and will work the good of all. He will remove 
your blindness, bestowing on you wisdom and establish- 
ing you in the everlasting joy, which is Salvation, 
Moksha or Nirvana. 
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This Being, manifested as light and the source of 
blessedness, is present everywhere, and in all. Blind 
to this truth, ye search for your own good in the hurt 
of another, forgetting that in another's good is your 
good, and in another's hurt yourown. For He that 
is in another is in you all. Cease, therefore, to trouble 
the world with empty rites and deceitful ceremonies. 


If one, out of His many man-given names, is said 
to be eternal and blessed, then all names must be so. 
Out of the many names for water in many tongues, 
how can one be superior to the rest? If the name 
God is blessed, so also must be Allah, Brahma, and the 
rest. Besides, the father can give a name to the son 
who is after-born; but not the son to the father’ who 
begets him. He, whose names are God, Allah, and 
Brahma, is secondless and eternally self-existent. 
Then who was there beside Him to give Him a name 
or many names and establish the superiority of one 
name over another ¢ 


The wise and beloved devotees of God who are the 
souls proceeding from Him,—the sons of God—have 
proclaimed His many names to the world, so that men 
may call upon Him by some one of those names, and 
the All-merciful may, in His infinite mercy, eternally 
illuminate them with wisdom, enabling them to fulfil 
their duties, temporal and spiritual, and establishing 
them in everlasting joy. 


But so great is man’s ingratitude that he pays 
no reverence to God, who is the Father, Mother, 
Teacher, and Soul of this Universe, nor does he fulfil’ 
His commandments. Even a dog, a horse, an ox, and 
other brute beasts know their benefactors and show 
them love, but man knows not his God, who is eternally 
present, manifest and unmanifest, visiole and in- 
visible, bestowing on him, of all His creatures, the 
choicest blessings. Man casts away God with scorn and 
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reviling. Verily, man, where is to be found more un- 
grateful creatures than thy kind? Even now turn away 
from all social and individual wickedness and seek 
refuge in Him and all will be well. Nothing has as 
yet been lost. Om santih. The peace of God be with 
you all! 


LAST WORD. 


Free from thoughts of self, attend to these words 
and understand the meaning of the same. 


Worship in love God who is formless and yet all the 
forms, who is gross and subtle existence and the cause, 
who is all that moves and all that moves not, who is 
the All-comprehending Being, expressed as light. 


Facing the sun and moon, when they rise and when 
‘they set, bow down to Him, the author of good, unit- 
ing yourselves to His all-comprehending completeness. 


Let each one, out of his earthly possessions, feed 
God in His form of fire and fulfil the needs of all His 
creatures. 


Endeavour always to keep the mind, body, earth, 
water and air pure and clean. ‘This is pleasant in the 
sight of God and the duty of all men, especially of 
those in power. 


Thus acting man will be happy now and for ever. 
Nothing more is required of any one. Too many 
ceremonies lead to suffering. Om santih. The peace 
of God be with you all! 
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